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Introduction

In all the discussion that has swirled around this topic for the last few years it seems to me that
the issue of representation has not received much attention.  Yet the primary role of the priest-
hood is to represent the Lord, and the Lord clothed Himself with a male body and mind.  There-
fore it seems a matter of simple logic that the priesthood should be male – not male devoid of the
influence of women, but in a proper relationship with the women and men who constitute the
church as we do the work of reformation and so allow the Lord to speak and act through us.

I am indebted to the Rev. N. Bruce Rogers, who, as a candidate for the ministry in 1968 wrote his
dissertation on the representative roles and degrees of the priesthood.  I would also like to thank
the Rev. Stephen Cole, who also wrote papers for the Council in 1981 and 1995 on the represen-
tative role of the priesthood.  I have copies of these papers and wish to acknowledge that the
plethora of references in them to the Heavenly Doctrines helped me jump start this study.

Despite the length of this paper I have no illusions about covering every aspect of the debate, nor
even of covering any aspect comprehensively.  It seems to me that a wide range of principles is
involved in this, from what we mean by the priesthood to how we understand the Writings in any
particular case.  If nothing else, perhaps this will serve as a repository of some key teachings and
reflections on them for future historians studying the states of the church in our time.

If, however, there are any willing to read this who may be undecided on the issue of women’s
ordination, perhaps I could be forgiven for hoping that this helps you see and appreciate some of
the reasons for not doing so.

A.  The priesthood is still representative, 
despite the abrogation of most other representatives from the Old Testament.

We read,

“Washings and many similar things were commanded and enjoined upon the
Children of Israel because the Church established among them was a representa-
tive Church, and was such that it prefigured the Christian Church which was about
to come.  Therefore, when the Lord came into the world, He abrogated the repre-
sentatives, which were all external, and instituted a Church, all things of which
should be internal.  Thus the Lord set aside figures and revealed the very forms, as
one removes a veil or opens a door and causes the things within not only to be
seen, but also to be approached.  Of all those representatives the Lord retained but
two, which should include in comprehensive form all things pertaining to the
interior Church.  These two are Baptism in place of washings, and the Holy Sup-
per in place of the lamb which was sacrificed every day, and with full ritual at the
feast of the Passover” (TCR 670, Dick).

This teaching, however, does not say that the things we do are no longer representative, or that
the priesthood itself is no longer representative.  Rather, as TCR 786 explains (and AC 9349
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expounds in detail), this refers particularly to the abrogation of dietary laws, animal sacrifices
and other forms of worship that are no longer necessary (for reasons that are also explained).

The general teaching about representation, however, is clear.  After introducing the subject of
representatives in the Word, the Arcana goes on to reference all things of nature, stating,

“The reason why every single thing in the sky above and on the earth beneath is
representative is that it has come into being, and is constantly coming into being,
that is, is kept in being, from the influx of the Lord through heaven.  It is as it is
with the human body, which comes into being and is kept in being by means of its
soul, for which reason every single thing in the body is representative of the soul. 
Inherent in the soul there are use and end in view, but in the body the accomplish-
ment of these.  All effects, without exception, are in the same way representatives
of the uses which are the causes behind those effects, while the uses are represen-
tative of the ends which constitute first beginnings” (AC 1807:3, Elliott).

Further, after a detailed explanation of representation throughout the world, we read,

“All this now makes clear what correspondence is and where it originates, and
also what representation is and where this originates.  That is to say, correspon-
dence exists between the things belonging to the light of heaven and those belong-
ing to the light of the world, that is, between things belonging to the internal or
spiritual man and those belonging to the external or natural man; and representa-
tion is everything whatever manifesting itself within things belonging to the light
of the world, or within the external or natural man, that stands in specific rela-
tionship to things belonging to the light of heaven, that is, to things that spring
from the internal or spiritual man” (AC 3225, Elliott).

This applies to the priesthood, specifically, because of the use that is served, and in accord with
the way that use is served.  We read,

“...All kings, no matter who they are or what they are like, represent the Lord
through the kingly office itself residing with them; and in like manner all priests,
no matter who they are or what they are like, do so through their priestly office”
(AC 3670:2, Elliott).

There are of course inherent representatives and acquired representatives, but both are deter-
mined according to the uses served.  In the former case they are also correspondences, in the
latter what we might call mere representatives.  But in both cases it is the representative nature of
the person or position that commands respect, and as I hope to show later on, in the case of a
priest it is not just the “learning, integrity of life and zeal for the salvation of souls,” but also the
sexual identity of the person serving the use that determines this representative quality.

Meanwhile, consider how the spiritual life of a priest becomes a form – specifically “a form of
charity” – representing the Lord: - 
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“If he looks to the Lord and shuns evils as sins, and honestly, justly, and faithfully
does the work of the ministry he is charged with, he is doing a good of use contin-
ually, and becomes a charity in form.  But he does this good of use or the work of
the ministry honestly, justly, and faithfully, when it is the salvation of souls that
affects him; and in proportion as this affects him, truths affect him, because by
them he is to lead souls to heaven; and he is leading souls to heaven by means of
truths when he leads them to the Lord.  His love is then diligently to teach truths
from the Word, because when he teaches them from the Word he is teaching them
from the Lord” (Ch 160).

An important point about the abrogation of representative worship I believe has to do with the
separation of internals from externals such that in the Jewish “representative of a church” no
attention was paid to the inner quality of the people or things that represented, whereas today,
since internal worship has been restored, it is not only possible but actually quite important to be
aware of what is represented – and what it is about the person that represents.  So we read,

“Common experience shows that good is the neighbor; for a person is loved ac-
cording to the quality of his will and understanding, that is, according to what is
good and upright in him.  A king, prince, general, praetor, consul, magistrate, or
judge, of whatever rank, is loved only for the wisdom of his respective actions and
speech; a prelate, minister, or canon of the Church for his learning, for the integ-
rity of his life, and his zeal for the salvation of souls; the general of an army, or
any officer under him, for his courage and skill...” (TCR 418, Dick, see also 660).

Now of course, much that we have just reviewed, especially these qualities of learning, integrity,
and zeal for the salvation of souls, could apply to women as well as men.  But there’s more.  The
above was simply to establish that representatives have not been universally abrogated; they still
have an important role in the church.

B.  Priests represent the Lord, who came into this world as a male, 
for reasons having to do with the characteristics of a male.

That priests represent the Lord can hardly be questioned.  It’s in the job description!  What we do
(or are supposed to do) is to “teach the truth and lead thereby to the good of life” (AC 19794 &
HD 315).  This is a representative function.  If we do it well we represent well; if we do it badly
we represent badly – and should be dismissed!  But it’s not truth in the abstract that we represent,
it’s the Lord Himself in His teaching role – teaching from His deep, inner love for the salvation
of every man, woman and child in the world.

This principle of representation is crystal clear in the case of all the priests in the Old Testament;
dozens, possibly hundreds of passages in the doctrines affirm it.  The question today is whether it
is still true for each of us.  If not, then apart from other caveats about the roles of women – not
just wives, but women – in society (CL 175 for example), it may be perfectly appropriate for
either a man or a woman to enter the priesthood.  But if so, then the argument for a male only
priesthood seems compelling, since the masculine mind is defined as “love veiled over with
wisdom” (CL . 32, as shown and explained below).
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  Since “it does not matter at all” who declares what is good and true, it may be assumed that1

women as well as men can represent the Lord in the priesthood.  But remember, this passage is com-
menting on the integrity of the representative’s life and is not discussing any inherent qualities built into
the person by nature.

AC 3670:2, quoted above (p. 3), is perhaps the strongest passage explicitly showing that the
priesthood is still representative.  But the following also speaks to the issue by contrast.  After
discussing the reason for merely representative worship among the ancient Jews it goes on to
refer to the general principle in the present tense: – 

“It is similar with priests and ministers who preach about holy things and yet live
wickedly and believe in what is wicked.  With them no good spirits are present,
only evil ones, even when they officiate at external acts of worship in a manner
which is outwardly holy.  For it is self-love and love of the world – that is, love
directed towards the attainment of prominent positions and love directed towards
the acquisition of gain and so of reputation – which fires them and is the reason
for their display of holiness.  Sometimes such ambitions are so great that those
priests and ministers do not see any false presence in themselves, nor at the same
time do they believe that such presence can even exist.  Yet in fact they are in the
midst of evil spirits whose state is at that time the same as theirs and who serve as
their aspiration and inspiration....  Those priests and ministers do not themselves
have any communication with heaven, but those who hear and receive the words
coming from their lips do so if internal reverence and holiness exists with them. 
For it does not matter at all  who declares what is good and true, provided their1

lives are not openly wicked, because that would give offence” (AC 4311:3, Elliott).

Here it is very clear that the role of the priest even today is representative, and it is clear from a
preceding section of the passage that it is representative “of the Lord’s presence.”  I will refer to
this passage – especially the concluding words – again later on in the paper (p. 16).  Here the
point is simply to establish the representative nature of the priesthood.

Conjugial Love has two passages that discuss (albeit briefly) why marriages on earth should be
consecrated by a priest.  And why is that? – because the priest “administers” things that pertain to
the Lord’s love, and in this context we may hark back to AC 1807:3, quoted above where we are
taught that “all effects... are representatives of the uses” which are inwardly within them.  In any
case, it just seems patently obvious that the reason for the priest’s presence is because of what he
stands for, that is, what he represents.  We read,  

“Now because on earth the ecclesiastical order administers those things with the
Lord which pertain to the priesthood, that is, which pertain to His Love, and thus
also those which pertain to blessing, it is necessary that marriages be consecrated
by His ministers” (CL 308, Acton).

Now this is where it gets interesting.  Dozens of passages in the Writings affirm that the priest-
hood of the Old Testament represented the Lord as to His Divine love, and this from CL says – or
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suggests – the same thing with reference to modern life.  And yet the Lord came into this world
in the human form of a man, thoroughly and perfectly male in every cell of His mind and body.  

A superficial reflection on the roles of men and women might suggest that love should be repre-
sented by a woman, but we know that in the relationship (marriage) between the Lord and the
church the Lord – in His love – is represented by the husband, and the church – in her wisdom –
is represented as His wife.  We see this everywhere in the Writings, not to mention in the Proph-
ets, especially the minor Prophets, and the Apocalypse.  Yet the love is communicated by means
of truth; it has to be, as explained in TCR: – 

“Jehovah God descended into the world as Divine Truth that He might perform
the work of redemption, which meant the subjugation of the hells, the bringing of
the heavens into order, and afterwards the establishment of the Church. The Di-
vine Good cannot accomplish this, but the Divine Truth from the Divine Good
can....  For only by means of Divine Truth from the Word could the falsities and
evils, which then prevailed and which still are prevalent throughout all hell, have
been fought, overcome and put under subjection; nor could the new heaven, which
was at that time established, have been founded, formed and set in order by any
other means, nor could a new Church have been restored on earth.  Moreover, all
the strength, virtue and power of God belong to the Divine Truth from the Divine
Good.  It was for this reason that Jehovah God descended as the Divine Truth,
which is the Word” (TCR 86, Dick).

Note, however, that “Jehovah God descended as the Divine truth, which is the Word; and yet he
did not separate the Divine good” (TCR 85).  This is the critical point.  As CL 32 declares, “The
inmost quality in masculinity is love, and its veil wisdom, or in other words, it is love veiled over
with wisdom...” (Rogers).  This is why the understanding (or intellect) in man “predominates”
(HH 369): it appears more directly and obviously since it is the means by which love is ex-
pressed.  It predominates because it is the outward form of what is contained inwardly.  Consider
the Lord’s own words: – 

“I am the light of the world.  He who follows Me shall not walk in darkness, but
have the light of life” (John 8:12).

“As long as I am in the world, I am the light of the world” (John 9:5 & 12:46).

“For this cause I was born,” Jesus said, “and for this cause I have come into the
world, that I should bear witness to the truth” (John 18:37).

Actually the Gospel of John is full of references to the Lord as light and truth.  But again, the
point is that He expressed His Divine love through that light, and this is clearly one of the rea-
sons He came into the world as a male.  Indeed when we consider the unique characteristic of a
man and a woman in marriage we can get a sense of the Lord’s marriage to the church, for the
church is universally described as a woman, a bride or a wife.  We read,

“In men the mind is elevated into a higher light, and in women the mind is ele-
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vated into a higher warmth; moreover, a woman feels the delights of her warmth
in the light of a man.  By the light into which men are elevated we mean intelli-
gence and wisdom, because spiritual light, which emanates from the sun of the
spiritual world (a sun which in its essence is love) goes together with these two as
one and the same thing.  By the warmth into which women are elevated we mean
married love, because spiritual warmth, which emanates from the sun of that
world, in its essence is love, and in women it is love that unites itself with the
intelligence and wisdom in men” (CL 188, Rogers).

Note, this passage is not only referring to husbands and wives, but to men and women in general. 
It is the fourth article in a long series that addresses the change of state occurring as a result of
marriage, and this passage is discussing the gender differences related to that change.  In any
case, this is reminiscent of AC 2500, where we learn about the manner of the Lord’s instruction
during His glorification.  Please read this in the context of TCR 86 above. 

“As regards the Lord’s instruction in general... it is plain that He was taught
through a whole succession of revelations and so through Divine perceptions and
thoughts from Himself, that is, from His Divine.  These perceptions and thoughts
He implanted in Divine intelligence and wisdom, and continued to do so until the
perfect union of His Human and His Divine had been effected.  This way of be-
coming wise is not open to anyone else, for it sprang from the Divine itself, which
was His inmost, being the Father’s, from which He had been conceived.  Thus it
sprang from the Divine love itself which the Lord alone possessed and which
constituted His desire to save the entire human race” (AC 2500:2 Elliott).

The passage goes on to describe how “love holds wisdom and intelligence within it,” and that
“the nature of these is determined by that love.”  So with the Lord His wisdom was perfect, and,
in keeping with the general doctrine on the sexes, perfectly male.

Of course our love is not innate; it comes from Him through a process of study, reflection and
application of His Word, a process every man and woman can enjoy, but the fact that the male
has been created with a particular love for growing wise in this manner (CL 33) suggests that he
is the better one of the sexes to represent the Lord to the church.

Now this is important, and one of the most highly contested issues in the argument about the
ordination of women, so we need to think it through carefully.  I’m sure we are all aware, as we
are taught by angels in CL 134, that all humans, both male and female, are endowed with the
love of learning, understanding and growing wise.  This is what differentiates us from animals. 
Indeed, that we are ALL able to raise our understanding “almost into the light of heaven” is a
critical concept articulated in many passages, in many different contexts such as DLW 256, TCR
79:7, 588 and 602, where for example we read,

“For the sake of regeneration man is endowed with the power of elevating his
understanding almost into the light in which the angels of heaven are, that he may
see what he ought to will and so to do in order to be prosperous in this world for a
time, and blessed after death to eternity.” (TCR 588, Dick).
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  It has been suggested by some that this good can and should be supplied by women priests,2

perhaps ideally working alongside their male counterparts to provide “balance,” but the good referred to
here is the Divine good inherent in the truth of the Word, so it seems to me that the balance required in
the ministry is one of balancing teachings showing the power of the Lord’s love in the truths of His
Word.

Needless to say, the word, man, in this translation means anyone, man or woman.  So we cannot
say that men have this ability more than women.  But it’s worth noting that in CL 211, when the
same critical point is explained, it is done in the context of marriage, and it is said that those
especially “who are in a state of true married love... love nothing better than to become wise,”
and therefore they are the ones whose understanding is raised into a “higher light.”  In this case
the context seems to show clearly that this avails in the case of the husband, whereas the wife’s
love is raised into a complementary higher warmth.

Thus, as the Rev. Bruce Rogers has clearly articulated, in an orderly marriage relationship the
woman looks to her husband for his intellectual support, and the husband has the more direct
responsibility to take it from the Word.  And note well, according to CL 168, 188 and 193 some-
thing similar applies even to single women, whose affectional disposition looks as well to some
male influence for intellectual support.

In the end we have two parallel series in the doctrines, one relating to the love of growing wise in
every person, and the other relating to that love as it is featured in the marriage relationship.  But
since a woman in true married love cannot set aside her love in order to form independent judg-
ments, it being her whole nature to be conjoined with her husband, her intellectual faculty always
tends to be qualified by that of her husband.  And that’s a good thing, and it doesn’t condemn
her to the same impoverished state as her husband if perchance he has nothing very wise to
offer, since it is, in the end, not the truth itself that saves individuals, but the love of truth.

C.  The representation of the priesthood is the good of the Lord’s love,
but the job is to teach the truth, and this combination requires a male priesthood.

Now a great deal is said in the doctrines about the priesthood representing the Lord’s love.  The
passages are almost ALL about the priesthood of the Old Testament, but it is clear (to me at
least) from what is written above that the power of the Lord’s ministry was in His love expressed
through His wisdom, so if a priest (or the priesthood in its use) still represents the Lord, then it
represents the Lord in His love.  And of course the way we are to accomplish this representation
is to teach the truth – HIS truth as HE taught it – with love.  Thus the priesthood is both represen-
tatively and functionally male.

Of course being male does not mean that a priest can perfectly emulate the Lord!  Far from it. 
But if He does what he is ordained to do, namely teach the truth as it is expressed by the Lord in
His Word, and lead by it to the good of life, he can be both a representative and an actual instru-
ment in the Lord’s hands.  Actually, I find it most interesting that if done right, the priest in his
work represents the Lord’s love, but he does so, that is to say, he functions in that role by teach-
ing the truth.  And the only way he can perform this dual task is to teach the truth “without sepa-
rating” it from good.2
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By the way, the Rev. Andy Heilman wrote something really helpful on this issue on the GC
Clergy listserver on April 15 , 2013.  Note the distinction here between representatives andth

correspondences: – 

“I have not done the research [Stephen Cole has] on this subject, but this passage
comes to mind: ‘Representatives are nothing but images of spiritual things in
natural ones, and when the former are rightly represented in the latter, the two
correspond.’ – AC 4044

“When the representative churches ended, and the actual church began with the
Lord in His glorified Human, and the Word [became] the source of all truth in the
church, then representatives ceased, and only those which truly corresponded
remained.  The two sacraments are such, as is the Letter of the Word itself, and
marriage in which there is love truly conjugial, in other words, that which is holy,
remembering of course that the Lord alone is Holy, and so to actually be holy
there must be a correspondence to the Lord Himself.  It is this which distinguishes
the Sacred Scripture from the other books of the Bible.

“And to carry this just a bit further, the word ‘sacerdos’ (which involves what is
sacred) is the word used in the Latin of the Heavenly Doctrine for priest.  But the
person of the priest is not holy, it is in the proper administration of worship and
Divine Law that we find holiness, when he preaches and teaches from the Word. 
The priesthood is the Lord’s, not ours, but if we attach the priesthood to the per-
son of the priest the holiness is either lost or profaned.  So I can understand why
we would like not to have this representation attached to the use as a priest, for in
a parallel and correspondential way all the warnings given to the priests and Le-
vites in the Old Testament, apply to the use of the priesthood of New Church as
well.  It is rather frightening to consider.”

Frightening indeed.  Thank you, Andy.  The responsibility, if we take it seriously, is both joyful
and dreadful.  I think it should make every one of us nervous every time we preach AND every
time we offer counsel as priests, even in private settings.  (We all know how stories get around
about how such-and-such a priest said this or that hurtful thing – and the complaints are always
because he represents the church – which is then despised because of it.)

But to the point, what is it about the male mind that is required to represent the Lord in the work
that He came to do?  Well, I think we are all familiar with the basic teachings, but a short review
in this context may be useful.  So: –  

“The inmost quality in masculinity is love, and its veil is wisdom, or in other
words, it is love veiled over with wisdom, while the inmost quality of femininity
is that same wisdom, the wisdom of masculinity, and its veil the love resulting
from it” (CL 32 Rogers).

“Furthermore, because interior qualities form the exterior ones to their likeness,
and the masculine form is a form of the intellect while the feminine form is a form
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of the love of the intellect, therefore the male has a different look, a different
sound, and a different physique from the female” (CL 33 Rogers).

In explaining how the love of wisdom was taken from males and given to females CL 88 reminds
us of the reason for the two sexes, and in the context of this paper it spells out the reason for the
church as a marriage partner for the Lord, for the Lord does not love the wisdom in Himself,
least of all Himself for His wisdom, but He has “transferred” that love to the human race that we
may love it in HIM, and love HIM for it.

Even the teaching in HH 369 about the “predominance” of understanding (in men) and will (in
women), and the absolute ban on predominance in marriage suggests the marriage between the
Lord and the church in that we relate to Him through His teaching, but we are never to be com-
pelled in any way by Him (DP 71, etc.)  Nor may priests compel anyone (HD 316, 318), though
there is a provision for separation, just as the prophet, Hosea and others declared in the Old
Testament.  

The duties (or offices) of the husband and wife spelled out in CL 174 and 175 may seem to relate
only to couples within their marriage, but the details of these distinctions clearly broaden out in
CL 168 and 175 to other relationships and to what we have traditionally called forensic and
domestic uses generally.  And here, too, we can learn (or confirm) things about the marriage of
the Lord with His church, for each has distinct “duties” or “offices,” those of the priesthood
representing those of the Lord in the masculine leadership of the church.

In this context another important passage in the Arcana stands out, where we read, 

“...The heavenly marriage is a marriage of good to truth and of truth to good.  It is
not however a marriage between good and truth which both belong to one and the
same degree, but between good and truth which belong one to a lower degree, the
other to a higher.  That is, it is not a marriage between the good of the external
man and the truth of the same, but between the good of the external man and the
truth of the internal man;  or what amounts to the same, it is not a marriage be-
tween the good of the natural man and the truth of the same, but between the good
of the natural man and the truth of the spiritual man.  It is when good and truth of
different degrees are joined together that the marriage comes into effect.” (AC
3952, Elliott).

Again, a male priesthood does not guarantee the presentation of truth of a higher degree, i.e., “the
truth of the internal or spiritual man,” but if the priest does his job properly he will both represent
and do this work, especially because of his ability to “detach,” or if we believe what the Writings
say, raise his mind into a light to which women (or the church as a body in relation to the Lord)
cannot attain without male leadership.

Again, consider the specifics of CL 175: – 

“Many people believe that women can perform the duties of men if only they are
introduced into them from early age in the way that boys are.  However, women
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  I’d like to thank the Rev. Howard Thompson for his information about a 1994 study showing3

the enormous statistical significance of a father’s religious practice on the future church attendance of his
children.  Even without the mother’s active participation, it seems, if the father was active the likelihood
of his child’s future attendance was as high as 44%, but without it that likelihood dropped to 3% or less. 
This may not be directly relevant to the preservation of a male priesthood, but I see a link.  There is, I
think, something about a man’s influence that lends a particular credibility to the religious experience.

can be introduced into the exercise of these duties, but not into the judgment on
which the proper performance of these duties inwardly depends.  Therefore, those
women who are introduced into the duties of men, in matters of judgment are
bound to go to men for advice; and then, from the men’s recommendations, if they
are their own mistresses, they choose what accords with their love” (Rogers).

In emphasizing “matters of judgment” here it seems to me that an essential use of the priesthood
is featured, in line with the principles of the Lord’s own ministry – teaching the truth from love
and with compassion, but also with the particular judgment that is peculiar to the male mind, and
doing so with a particular objectivity, as required to establish the church in His people, NOT just
the people in the church.  (Please note, this is not to say that women have no judgment or objec-
tivity in such matters, only that the doctrines indicate a kind of judgment and objectivity that is
unique to men because women are created “will oriented” [to use the Rogers translation] and
therefore think subjectively about relationships more than the principles which are essential to
good relationships - see CL 188 quoted above and CL 33.)

Further, we have the well known teaching about the husband in a marriage giving leadership to
his wife in the things of religion.  This may not seem terribly relevant at first but again, consider
the marriage relationship of the Lord and the church, and the fact that the priest represents the
Lord to the church (CL 21).

“In the case of married couples, the church is implanted first in the man, and
through the man in his wife, because the man with his understanding acquires the
truth that the church teaches, and the wife acquires it from the man.  But if the
reverse takes place, it is not according to order” (CL 125, Rogers). 

As noted above, in a marriage the husband does not represent the Lord and the wife the church,
but the husband and wife together represent the church as the Lord’s bride and wife.  Now, as
footnoted earlier, some might say that the same sort of thing could apply to the representation of
the Lord, that is, He could be represented by a couple, or by both men and women together
because He is, after all, the source of all goodness and truth together.  But the doctrines never
suggest this, and again, the Lord by the example of His own life defined the ministry as a male
responsibility.  What is higher (the truth of the spiritual man, who is the Lord – now represented
by men who’s disposition is to enter into “a higher light”) flows into what is lower, the good of
the natural man – which is the church (both men and women) doing what is good in this natural
world.  Remember, the priest is not the church; but he provides for leadership of the church –
from his study of the Word.3

This brings us to the general consideration of what is active and what is reactive in the male –
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female relationship, as an image of the active principle of love from the Lord going forth by
means of truth so that it can be received in the church.  In this context TCR 585 is intriguing
because, regardless of the scientific accuracy of the statements, it expounds eloquently on the
principle of male insemination and female nurturing.  We read,

“Many scholars have maintained that the processes of vegetation not only of trees
but also of all shrubs, correspond to the stages of human growth; therefore, I will
add something on this subject by way of appendix.  In trees and all the other sub-
jects of the vegetable kingdom there are not two sexes, male and female, but each
subject in it is male.  The earth alone, or the soil, is the common mother, and thus
as it were the female; for it receives the seeds of all plants, opens them and carries
them as in a womb.  Then it nourishes and gives birth to them, that is, brings them
forth into the light of day, and afterwards clothes and supports them.”

Note the phrase, as it were.  The application to the priesthood is revealed further on in the pas-
sage after a long discussion of how a seed is nurtured by the earth.  We read,

“[This] is illustrated by this fact, that in the Word the earth signifies the Church,
and the Church is the common mother, as she is also called in the Word.  That the
earth signifies the Church is shown in The Apocalypse Revealed, Nos. 285, 902. 
Moreover, the earth or soil can penetrate to the inmost of the seed, even to its
prolific essence, and can draw this forth and diffuse it, because each particle of
soil or dust exhales from its essence something fine like an emanation, which has
the power of penetration.  This takes place owing to the active force of the heat
which proceeds from the spiritual world” (Ibid, section 4, Dick).

The seed is the truth from the Lord and the earth is the church receiving and nurturing it.  TCR
103 explains the same principle with regard to the soul (which is from the father) and the body
that clothes it, which is from the mother.  Again, the point is to show that the church as a body is
feminine, but the Lord is masculine, as is the priesthood that represents Him, teaching the truth,
so that “the wife is conjoined to the husband by the appropriation of the forces of his manhood”
(CL 172: Acton).

All this in turn brings us around to the issues of what translators for years called forensic and
domestic duties.  The expressions are in CL 90 and 91, but the concept is explained most suc-
cinctly in CL 175 where we read (this time in the Acton translation), 

“In the offices proper to men, understanding, thought, and wisdom play the lead-
ing part, but in the offices proper to wives, the leading part is played by will,
affection, and love; and the wife performs her offices from the latter, and the man
performs his from the former.  Therefore, by their very nature their offices are
divergent, yet in their successive series they are conjunctive.”

This is a lovely and powerful statement about husbands and wives, but it is also a beautiful 
description of the role relationship between the Lord and the church.  Even though she represents
the truth (by receiving it and living according to it), the whole duty of the church is to love the
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  More about this later, on p. 30.4

Lord – as He is in Himself and in the neighbor, and so to respond to His “understanding, thought
and wisdom” in life.  Further, or rather as an introduction to this concept, we are taught,

“That the wife cannot enter into the offices proper to the man, nor, on the other
hand, the man into the offices proper to the wife, is because they differ as do
wisdom and the love thereof, or thought and its affection, or the intellect and its
will” (Ibid. This is why the Lord established the church – apart from Himself).

Indeed the whole of Conjugial Love in the end really is about the marriage of the Lord and the
church (CL 116), because the marriage of men and women flows from this.  The only question is
whether the priest representing the Lord in this relationship needs to be masculine or not.  But if
not, then where is the distinction between the priest and other members of the church?  He, like
the Lord, must lead from “understanding, thought and wisdom,” but she, the whole church, no
matter how “smart” she is, must necessarily lead from “will, affection and love” for the Lord.

Of course there are many who would like to see the church led from love and not so much from
truths, in which case a female priesthood has a lot of appeal.  But in response to this consider the
teachings below.

D.  The primary function of the priesthood is to teach the truth, 
and this involves a war against falsities.  Since the masculine mind has

a particular capacity for this war, it is his special responsibility,
but of course, not without the support of women.

I suppose we are all well aware of the trend in churches today – including the New Church –
toward building a sense of community and belonging without “too much” emphasis on doctrine. 
Along with this has come an organized emphasis on doing useful things for others, especially on
a civic and social level as expressions of our faith.  These may be positive trends among the
membership, since the doctrines are full of instruction to apply the truths to life.  But when it
comes to the use of the priesthood the doctrines are painfully clear: – 

“Priests must teach the people and guide them by means of truths to goodness of
life” (AC 10798: Elliott).

Other translations say “lead them by means of truths,” but the message is the same, and well
summarized, as we all know, in NJHD 315 and 318.  The focus is on truth and instruction.

Along with that, of course, we have the teaching about “administering the things which belong to
the Divine law and worship” (AC 10799 & NJHD 319), which, in the context of a congregation,
could perhaps be seen as a “domestic,” or in-house duty, except that, again, the focus is on the
Divine law, and that is work that the Writings clearly spell out as drawing on the rational wisdom
that is characteristic of the male mind (CL 163), generally “forensic,” and having regard to public
uses (CL 90:3).   4
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  On the spiritual “front” I wonder in particular how any woman can keep from taking personally5

and becoming emotionally consumed or disgusted by the disorders a priest must at times confront.  A
man, at least by his nature, can detach a little from it so as to serve both the perpetrator and the victim in,
for example, cases of abuse.

We could go on, but the point here is to show that the responsibility to teach the truth includes
the unavoidable task of confronting and battling against falsities.  So the priesthood of the Le-
vites in the Old Testament is actually described as a battle, warfare, or military service, even
though outwardly it was all about the work of the tabernacle.

This is probably not well known or understood today because our English translations of the
Word completely miss the point, referring only to “service” and not military service.  But the
Writings, drawing on the original Hebrew, call attention to it repeatedly, making the point in
general that – 

“As the priests represented the Lord, who alone combats for man, their service is
called “a warfare” (Potts, or “military service” Elliott) in Numbers 4:23, 35, 39,
43, 47” (AC 1664:7).

Again, in more detail, concluding with a statement about the priesthood “at this day:” – 

“The labors and ministry of the Levites in connection with the tent of meeting are
called military service, because the Levites represented the truths of the church,
and Aaron, to whom the Levites were given and assigned for service, represented
the Lord as to the good of love, and as to the work of salvation.  And as the Lord
from the good of love by means of truths from the Word regenerates and saves
men, and also removes evils and falsities which are from hell, against which He
continually fights, therefore the offices and ministries of the Levites were called a
military service.  The same thing is further evident from this, that their ministries
were called a military service, although they did not go out to war against the
enemies of the land.  This shows that the priesthood is a military service, but a
military service against evils and falsities.  It is for this reason that the church at
this day is called a church militant” (AE 734:14: Whitehead).

Now again, we are all well aware of the modern trend to include women in the nation’s military,
even including the front lines of combat.  But I can see no evidence anywhere in the doctrines
that this is an appropriate activity for women.  Instead, the thrust of all the teachings especially
with respect to warfare is that women should stay home, manage the affairs of the home and
provide a refuge for their husbands who are obliged to go out and fight the battles of civil and
economic life, not to mention national defense.5

One passage related to this includes the point that men’s work is driven by intellectual processes
and concerns, and these are certainly prominent in the battles against evils and falsities.  Al-
though the context has to do with married life, the point derives from the basic nature of the male
mind (and by the way, speaks to the value of marriage for a priest).  We read, 
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“It is primarily men who adopt simulations of married love or outward shows of
friendship for the sake of peace and tranquillity at home.  This is owing to their
natural characteristic of doing what they do by an exercise of the intellect.  Be-
cause the intellect is a thinking faculty, it occupies itself with various matters
which disturb, distract and trouble their spirit.  Consequently, if they were to find
no peace at home, eventually their vital forces would languish, their inner life
would sink almost into a state of death, and thus the health of both mind and body
would be ruined.  Men’s minds would be assailed by the fears of these and many
other dangers if they did not find havens of refuge at home with their wives to
calm the turmoils of their intellect” (CL 285:14: Rogers).  

Of course, everyone, male or female, fights these battles inwardly, on a personal level, but when
it comes to the “forensic” duty to defend the church against evils and falsities everything I read in
the doctrines suggests that this is a masculine use inspired by the Lord and led by the priesthood.
It is, after all, not what is good – not even Divine good – that fights against falsities, but truth,
and truth is under the special purview of men.  Remember TCR 86: – 

“Jehovah God descended into the world as Divine Truth that He might perform
the work of redemption, which meant the subjugation of the hells, the bringing of
the heavens into order, and afterwards the establishment of the Church.  The
Divine Good cannot accomplish this, but the Divine Truth from the Divine Good
can.  The Divine Good, considered in itself, is like the round knob of a sword hilt,
or a blunted piece of wood, or a bow without an arrow; but the Divine Truth from
the Divine Good is like a sharp sword, or a spear shaft with its pointed head, or a
bow with arrows, weapons which are of use against the enemy” (Dick transl.).

In any case there is this matter of judgment that figures in the distinction of the sexes, as quoted
earlier (on page 9) but worth repeating: – 

“Many people believe that women can perform the duties of men if only they are
introduced into them from early age in the way that boys are.  However, women
can be introduced into the exercise of these duties, but not into the judgment on
which the proper performance of these duties inwardly depends.  Therefore, those
women who are introduced into the duties of men, in matters of judgment are
bound to go to men for advice; and then, from the men’s recommendations, if they
are their own mistresses, they choose what accords with their love” (CL 175:2).

How does this apply in the administration of the Divine law and worship?  How does it apply in
teaching the truth or leading by means of truth to the good of life?  And more particularly, how
does it apply in the combats against the evils and falsities that plague the church?

First of all, it must be noted that the passage above does NOT say that woman have no judgment! 
In the context of other passages it simply says that their judgment is driven by their will; it is
“will oriented,” to use the Rogers translation.  As such it is subject especially to the influences of 
affection, warmth and freedom as distinct from thought, light and reason.  There is a certain kind
of objectivity that is more difficult for women than for men – just as there is a certain kind of
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subjectivity, even intimacy, that is more difficult for men than for women.  In other words,
women exercise a different kind of judgment than men do, and that kind of judgment is better
suited to some endeavors than others.

So when it comes to the challenges facing leadership in the church, specifically challenges over
what is true or false, there may be a subjective or an objective approach; there may be an ap-
proach from light or an approach from heat.  This may seem like an extreme dichotomy, and our
natural response may be, “Why one and not the other?  Why not have a balanced approach by
including both men and women in the ministry?”  But the Lord Himself led the way in His own
ministry as a Man (male), approaching all the challenges in the church with Divine truth from
Divine good.  In other words, the combination – the balance – was there because of the influence
of love within all His teaching, but the teaching was applied with the judgment that is character-
istic of (and predominant in) the masculine mind – in His case the perfect masculine mind.

Again, though, the question may and should be asked, “How can any ordinary man in any way
adequately represent this perfect quality in the Lord?”  Wouldn’t it help a lot to bring women
into it for a more balanced approach of love and wisdom together?  Indeed, this seems to be one
of the primary arguments many women (and some men, even clergymen) are using today to make
the case for women in the priesthood.

In response, it’s clear that no man or woman can really adequately represent the Lord, and I see
no reason to assume that bringing women into the priesthood will improve the representation or
the use.  We all have will and understanding (HH 369), we are all flawed and we all have to
struggle to “get it right.”  But the solution is not to add a more will-oriented person to the mix;
the solution is to proceed with great caution and humility, and to preach and teach as much as
possible directly from the Word, which is the real source of wisdom and love (see AC 8943).  

This is not to say that men have an easier time regenerating than women.  Far from it.  CL 88
makes that pretty clear.  Nor does it mean that men in their work as priests should not submit to
the influence of women; not only should they do so but they must do so or they (we) will surely
miss a lot of the nuances that bring the doctrines to life in personal relationships.  But it seems
clear from the general teaching about communication between men and women that the woman’s
influence – and her conjunction – with a man is rather subtle, quiet, and behind the scenes, the
sort of influence, for example, that we might receive at home from our wives or in small groups
or conversations involving women.  It may not be a popular teaching but the doctrines do inform
us about this, and while the teaching may seem at first to apply only to the relationship between a
husband and his wife, it is clearly not limited to that sphere.  We read,

“That the conjunction of the wife with the rational wisdom of the man is from
within, is because this wisdom is proper to the understanding of men and climbs
into a light in which women are not.  This is the reason why women do not speak
from it, and when in the company of men where such matters are discussed, they
are silent and simply listen.  That nevertheless these rational things are with wives
from within, is manifest from their listening, in that they inwardly recognize and
favor what they hear and have heard from their husbands” (CL 165: Acton).
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Does this mean that women have to be silent in the church, and merely submissive to their
husbands, as Paul taught in 1 Corinthians 14?  No, I think we can be certain that this is not what
it means, for we know that the Lord did not make women subordinate to men (HH 369), even
though He allowed the Jews to think that way for the sake of the internal sense.  No, the Writings
do not say women must be silent in the church, but they do, I think, say that they should not
preach (SD 5936), and they do, evidently, suggest that women “are” silent and mostly listen in
gatherings of men within the church (CL 165, AC 8994:4), also that they are “not to teach” in the
church (meaning church services; SE 4940).

In addition, recall the remarks by Andy Heilman on page 7.  The responsibility of the priesthood
(and thus of any priest) is actually rather frightening if we take it seriously.  There is a sphere of
authority adjoined to the office that puts anyone in that office at high risk for abuse and even
profanation.  Thus the use cries out for the sort of sober objectivity that the doctrines clearly
declare belongs more particularly to men than to women.

Now it might be argued that a woman, being more sensitive and loving by nature, would hold her
sense of authority more lightly than a man in the work of the priesthood.  But I don’t see any
reason to believe she would.  Rather I see the teachings indicating pretty clearly that she would
by her nature be influenced even more by personal feelings than a man would be, and that if she
were in fact less assertive it would be on account of the influence of men.  But if the priest from
his masculine perspective is paying attention to the real needs and concerns of men and women
in his congregation, then his love of growing wise (CL 32) will lead him into wisdom that both
men and women can appreciate, respect and love – not indeed his wisdom, but the Lord’s wis-
dom which he derives from his intellectual pursuit.  

Indeed, the very lack of personal sensitivity that is sometimes characteristic of the male mind
(with its intellectual orientation), may be precisely what the church needs in the battle against
falsity and evil.  It’s not that we don’t care about the people in our congregations; rather it’s
because we care about them that we have at times to call upon the cold detachment needed to
address disorders.  To illustrate, I think we all know about military or even domestic conflicts, or
for that matter stories in the Word, in which a more ruthless approach to the enemy (or disorder)
would have ended the suffering of the innocent much sooner than a less aggressive, seemingly
compassionate or conciliatory approach.

The trick, so to speak, is to distinguish between the people themselves and their disorders.  This
isn’t easy, indeed it may be a source of great grief to a priest, just as the evils of the church were
a source of the Lord’s own grief, but I believe the doctrines tell us that it is easier for a man to
bear these griefs than a woman.  Furthermore, because of his more intellectual nature, a man may
not be as badly affected by the evils and falsities that he has to confront as a woman would be,
given her more sensitive, affectional nature.

E.  All of this requires a degree of regeneration, 
thus the expression of true masculinity and true femininity.

Harking back, now, to TCR 418 (quoted on page 3), it is clear that the modern priest only repre-
sents the Lord to the extent that he does his work effectively.  Otherwise the office, which is only
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adjoined to him, is withdrawn from him and he becomes no different than any other man with his
personal opinions and idiosyncracies (ref. also AC 10794 - 10796).  

That said, it is not possible for the priest to do his work effectively unless he is fully engaged in
the process of reformation and regeneration.  By this I don’t mean that he can bring no benefits to
church members in spite of his faults, for some will overlook them and some may not even be
aware of them, and as long as people can focus on the truths he teaches they will benefit.  But to
the extent that the priest is NOT regenerating his office will be “merely representative,” that is,
an external without its corresponding internal, and (a) since the abrogation of mere representa-
tives that is not the way it’s meant to work, besides which (b) people are not stupid; many will
see clearly what’s going on and learn very quickly to despise the church on account of it.

I’m not saying they should despise the church on account of its priest(s) but that is the down side
of a representative office.  Consider the scandals involving public officials in government.  If
these are not dealt with effectively and dispassionately according to the laws of the land the
people quickly lose confidence in and respect for the whole government.

And speaking of scandal, here’s the story in a nutshell (as also quoted on p. 4).  After reviewing
the principles of representation among the ancient Jewish people, principles that allowed them to
connect with angelic spirits despite their selfish and worldly states, the doctrines explain: – 

“It is similar with priests and ministers who preach about holy things and yet live
wickedly and believe in what is wicked.  With them no good spirits are present,
only evil ones, even when they officiate at external acts of worship in a manner
which is outwardly holy.... Those priests and ministers do not themselves have
any communication with heaven, but those who hear and receive the words com-
ing from their lips do so if internal reverence and holiness exists with them.  For it
does not matter at all who declares what is good and true, provided their lives are
not openly wicked, because that would give offence.” (AC 4311:3: Elliott).

The last words in this passage are rendered “cause a scandal” in the old translation.  Today we
would call this hypocrisy, and most people (maybe more so since the Last Judgment) can smell it
a mile away, and even if they don’t care they use it as an excuse to shun and revile the church.  

Remember, in the New Church there is to be no external without its corresponding internal (AR
918).  And when the priest is doing the work of regeneration the external does correspond in his
representative role.  But the most important thing, it seems to me, is what we read in NJHD 315
and AC 10794.  To quote the latter: – 

“Priests who teach truths and by means of them lead to the good of life, and thus
to the Lord, are good shepherds of the sheep; but those who teach, and do not lead
to the good of life, and thus to the Lord, are evil shepherds. The latter are called
by the Lord ‘thieves and robbers,’ in John 10:7-16” (Potts).

So, in the New Church is it okay to be a thief as long as you don’t get caught?  What happens
when the CEO of a business gets involved in any kind fraud or corruption?  Doesn’t he bring
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disgrace and discredit to the whole business?  Sure, he (or she) may get away with it for some
time, but eventually the truth comes out, and then... What bank continues to lend money in such a
circumstance?  What investors continue to support it?  Even the hint of scandal at the top levels
causes concern, stock prices drop and customers begin to look elsewhere for their products or
(especially) services.  It’s a crude analogy, but experience shows that pretty much the same things
happen in the church when ministers do bad things.  

In the context of the teaching, everyone knows that the best way to lead is by example.  Even if
we use Elliott’s translation of lead as guide, and perhaps especially so, we get the picture of
someone actually going ahead and doing what he is telling others to do, in short, practicing what
he preaches.

I raise this point in particular because I think it is a factor in the debate about the ordination of
women.  It isn’t often said in so many words, but many of the arguments in favor of this change
seem to me to imply some deficiency in the priesthood as we now have it.  The argument for
balance – represented by the balance of males and females in ministry – is a case in point.  There
is, they say, something vital missing from the priesthood when only men are involved, something
warm, something affectional, something of care and sensitivity that men sometimes struggle with
because their love is “veiled over with wisdom.”  Why not, they say, let the love also shine by
employing women to balance the men and moderate their influence?

Good question!  Why, then, didn’t the Lord Himself marry a woman and bring her into His
ministry?  Why didn’t He invite women to become His apostles?  Couldn’t they have helped Him
reach out to women and men more effectively through their “wisdom veiled over with love”? 
No!  The answer clearly is no, because only the Lord was able to operate in everything He did
from Divine love – infinite love for the whole human race.  But even that love required the veil
of wisdom to succeed or it would have been rendered ineffective (TCR 86).  Again, it’s not that
women don’t have the love of learning, understanding and growing wise from the Lord so that
they can live according to the truth; of course they do!  But the priesthood (and so the priest
himself) represents the Lord, who presents Himself throughout revelation as a male.  The point
here is that in representing Him a man must be involved in the work of regeneration just as the
Lord was involved in the work of glorification, or else the representation is flawed and “a mere
appearance,” not much better than the scribes and Pharisees He condemned.

Now this places an awesome (even “frightening”) burden on the priest and I’m sure many will
resist it, saying we can’t be expected to be better than anyone else.  But in fact we are expected
to be better.  Why do we think people suddenly stop behaving badly in our company when they
find out we are priests?  Why do we think they so despise the church when they become aware of
priests’ abuses?  They do because it’s a natural and perfectly logical response.  And by the way, I
do not believe it is appropriate for us as priests to assume an “ordinary guy” posture in our
relations with others.  Yes, in a way, we are just ordinary guys – with all the same tendencies to
evil and falsity – but the fact is we know better, and knowing better brings a special responsibil-
ity to live accordingly, or we abdicate as shepherds and become sheep – or maybe goats!  So,
even such things as crude language, off-color jokes or heavy drinking, just to name a few exam-
ples, can hurt the ministry and thus the church’s reputation.  I do not say we must all be dour and
somber, joyless representatives of some ascetic lifestyle; that is clearly not what the Lord taught
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(HH 528 - 533).  We just need to be careful, and mindful of Who we represent.  Remember what
people really love in a priest (TCR 418, page 3).

Furthermore, it is only through the process of reformation and regeneration that we can receive
enlightenment (TCR 231, et al.).  Inauguration into the priesthood by itself does not ensure this,
despite the teaching of TCR 155.  In fact this passage is one in particular in which I think the
New Century translation has it right, referring to the virtues (or effects) that apply especially to
the clergy.  Here Dick (and others) have “enlightenment, instruction, perception and disposition,”
as if they were qualities to be given to others by the priest.  But Rose suggests it refers to being
enlightened, being instructed, perceiving, and being disposed (or shaped).  This certainly, to me,
accords much more harmoniously than the old translation with all the other teachings about how
the Lord gives His love and wisdom to – or through – anyone.  TCR 154, for example, makes a
big point of the fact that ministers all speak “(as if) of themselves from the Lord,” each with “his
own manner of expression and his own intelligence... from his own mind, that is, from the spirit
which he possesses as his own” (Dick).  Again, “The Holy Spirit is not transferred from man to
man, but from the Lord through (or by means of) man to man...” (Canons 36, ch. IV:5).  Thus,

“The clergyman, because he is to teach doctrine from the Word concerning the
Lord, and concerning redemption and salvation from Him, is to be inaugurated by
the promise [sponsionem] of the Holy Spirit, and by the representation of its
transfer; but it is received by the clergyman according to the faith of his life”
(Ibid, ch. IV:7: Whitehead).

Further,

“The Divine, which is meant by the Holy Spirit, proceeds from the Lord through
the clergy to the laity by preaching, according to the reception of the doctrine of
truth thence” (Ibid, #8).

And with regard to enlightenment specifically, the doctrine couldn’t be much clearer: – 

“Enlightenment comes from the Lord alone, and is granted to those who love
truths because they are truths, and who apply them to the uses of life; with others,
there is no enlightenment in the Word” (TCR 231: Dick).

There’s not much wiggle room here.  We can’t bring enlightenment, or even the Spirit of Truth,
to others if we aren’t getting it ourselves, and the only way we can get it is by doing the work.

Again, I mention this because I think one major reason for the cry to have women ordained is that
we men are not doing a very good job of representing the love and teaching the real wisdom of
the Lord (knowledge, yes, wisdom maybe not so much).  Please note, I am NOT saying that we
have to be completely regenerate to do our jobs.  If that were true there’d be no priests.  But we
live in a culture that has suffered from the influence of Pauline doctrine for nearly 2,000 years;
men do tend to dominate over women, the rational faculty is generally prized far more than the
affectional, forensic uses are considered more important than the domestic ones, and we need to
be extra sensitive about the way we hold and express our masculinity.  
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At the same time we need to understand that there is no “feminine principle” in men or “mascu-
line principle” in women.  This is not a New Church but an Eastern concept, like yin and yang. 
The doctrines for the New Church are, I believe, crystal clear: “... masculinity in the male is
masculine in every part, even in the least part of his body, and also in every idea of his thought,
and in every bit of his affection.  So, too, with femininity in the female” (CL 33: Rogers).

The point is that true masculinity, the masculinity expressed by men committed to the work of
regeneration, is something anyone can respect, appreciate and follow.  We read,

“Man (homo) has perception according to the state of mind formed in him by
doctrinal teachings.  If these are true, his perception becomes clear from the light
which enlightens him; but if they are false, his perception becomes obscure,
though it may be made to appear as if it were bright, by confirmation of these
teachings.  This brightness, however, arises from the light of infatuation, which to
merely natural sight has the appearance of clarity.  Disposition on the other hand
arises from the affection of the love of the will, and results from the delight of this
love.  If this delight is in the love of evil and consequent falsity, it rouses a zeal
which is outwardly fierce, harsh, ardent and fiery [i.e., consuming], and which
inwardly is anger, rage and cruelty.  If, however, the delight is in what is good and
its attendant truth, the zeal is outwardly gentle, placid, thundering and glowing;
and inwardly it is charity, grace and mercy.  Instruction [or being instructed]
follows naturally as a result from these as causes.  Thus enlightenment, which
comes from the Lord, is changed into varied forms of light and heat in every
individual, according to the state of his (or her) mind” (TCR 155: Dick). 

Note the pejoratives associated with an evil priest.  Are these not things women and men in the
church complain about?  The point about disposition relates to the outward form of the priest’s
enlightenment, and this is what people see in him.  But if what they see is gentle, placid, and in
some way glowing, and if inwardly it is charity, grace and mercy, why would people even feel a
need for “balance” in the ministry?  The balance would come from the response of the men and
women of the church to the leadership of the priests, a response, by the way, that carries enor-
mous weight and certainly puts flesh on the bones of what the doctrines teach.

F.  Some responses to particular arguments – Pro and Con

But to return to our opening theme, this is what the priesthood is really all about: teaching the
doctrines and leading by means of them to the good of life.  It is not about guided meditations or
sharing groups or poetry or sacred dance.  It is not about soup kitchens or children’s charities or
Habitat for Humanity.  It’s not even about running schools although each of these things may
have a valid place within the church in response to the leadership of the priesthood.  Our job is a
masculine job of studying, learning and sharing the truths of the Word in a representative, public
(i.e., forensic) way so that the goodness of the Divine love can be seen visibly working for the
salvation of all.  

As far as I can see this work requires the objective, intellectual orientation of the male mind as
distinct from the subjective, volitional orientation of the female mind, even though it is perfectly
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true that both men and women enjoy the full use of both faculties in their individual regeneration. 
It’s not that a woman can’t see things objectively; of course she can, but her nature is to see, or
think, from the will, whereas a man’s nature is to see, or think, from the understanding, which, if
he approaches the priestly office with integrity, will always take him back to the Word as the
source of enlightenment, even if doing so is uncomfortable for him or others.

The Rev. Erik Sandstrom on the Feminine Mind

Recall CL 188, quoted on page 6 above, about “higher light” and “higher warmth,” or, in other
translations, “superior light and superior heat.”  

As the Rev. Erik Sandstrom pointed out in what I still consider to be a brilliant and seminal 20
page study on the feminine mind, published in the Theta Alpha Journal for 1973 (the fall issue), 

“What is felt is subjective; but what is seen is objective.  Feeling is so to speak
part of one; but sight is at a distance.  There is no freedom about what is felt: you
cannot choose whether to like it or not.  But there is freedom in sight, because the
object is away from you...” (p. 11).

Again, a little further, although this may seem inflammatory in our culture now, consider care-
fully Mr. Sandstrom’s words: – 

“But let me be more specific.  The male is by creation endowed with the ability to
elevate his understanding (or to raise his sight) above the rational will as well as
above the natural will; while woman is not able to do the former but only the
latter.  There is no question of higher and lower as between male and female here. 
But the above provision is necessary, in order that one of the sexes shall receive as
one who is first in time the Divine truth that fructifies.  This is like the reception
of an object of sight in the eye.  It is no more part of the man than the object is
part of the eye.  But by that sight the truth is made available to the man and
through him to the woman also....

“I need hardly mention that the elevation of the understanding above the natural
will is its elevation above the proprium.  That is what is necessary for self-exam-
ination for both man and woman.  The elevation above the rational will, on the
other hand, is for the purpose of truth-examination, that is, it is for the purpose of
exploring, collecting and analyzing truth; and men are explorers, women are not. 
Please bear in mind that once the truth is made available the question of its recep-
tion in life is the same with either man or woman.  For woman sees the same truth
as does man, only she has not gone out to fetch it.

“And so we read, ‘It is masculine to perceive from the understanding, and femi-
nine to perceive from love; and the understanding perceives things which are
above the body and beyond the world ... while love does not go beyond what it
feels.  When it does go beyond [NB!], it does this by drawing on that conjunction
with the male understanding which was established from creation’ (CL 168)...”
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(Ibid, p. 12).  

In his section on feminine intelligence he takes the “subjective vs. objective” argument further,
saying that – 

“...while men can judge concerning truths from a mere affection of seeing them,
this women cannot do.  They cannot see without relating to a feeling they already
have.  They are subjective by nature, and cannot do violence to that nature.  This
is why the conjugial with them is so powerful; for through the conjugial which is
the love of conjunction with true wisdom they are predisposed to receive in under-
standing, heart and life the truths that belong to such wisdom.  In this we can see
that with good women the inability to see as men do (or may do) is as much an
asset as a liability....

“I should note too that the judgment referred to in [CL 175:3] is clearly rational
judgment.  It is this – and perhaps we might describe it as a detached judgment –
that women cannot have.  But certainly they can and do have judgment in all other
respects.

“The detached judgment is necessary in order that the Divine truth may be seen
for what it is; but the undetached judgment, that is, the judgment that has its
predisposition from the conjugial, is necessary in order that the truth may be used. 
This latter judgment men could not have, unless it was inspired into them by
means of good women” (pp. 19-20).

I have quoted Mr. Sandstrom at length because I think the sections on detachment and objectivity
are particularly important in the role of the priest.  If it is true, as CL 168 plainly says, that “love
does not go beyond what it feels,” and as the doctrines teach everywhere, that women think from
the will or love, whereas men think from the understanding, surely this male capacity of detach-
ment is the very thing that will (or can) guide the church through the maze of issues that feel
important in their immediate affect on people to the ones that transcend our natural sympathies
and rise to the level of eternal significance – IF the priest draws his vision uncompromisingly
from the Word.  (By the way, I am happy to provide anyone who is interested with a PDF of Mr.
Sandstrom’s entire article.  You need only ask.)

The risk, as I see it, with women in ministry, is that little by little as their influence grows the
focus of the church will be drawn more and more to social and psychological concerns – con-
cerns that are felt subjectively in the sphere of the world – as distinct from the more interior
spiritual concerns – those that are seen objectively in the light of heaven – that are the core
content of the Word.  Indeed, it seems to me we are seeing this already in the General Church, as
more and more women find themselves in positions of major influence – in the college, including
theological school, in the offices of education and outreach, on church boards, in publication
work, and – intensively – on Internet social media.  And here let me emphasize, there is nothing
wrong with a focus on these concerns; indeed, it seems that our somewhat coldly intellectual
church NEEDS this kind of response to its priesthood.  But I do not see it as the role of the
priesthood to focus on those things.
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  Thanks to the Rev. Jeremy Simons for an excellent review of the history of this debate, in an 86

page article dated July 25 , 2012.th

When the Lord talked about feeding the hungry we know that He was talking about the spiritu-
ally hungry, and the only thing that really satisfies that hunger is the interior goodness of the
Lord’s love – which is communicated first and foremost by the fearless, rigorous teaching of His
Word.  The expression, “tough love,” comes to mind.  It is no good merely empathizing with
those caught up in personal problems or social disorders, and possibly the worst thing we can do
is provide support that enables a continuation in that state (AC 3820, 5028, etc.); empathy is
important, but in the end it is the truth that makes us free (John 8:32).  And sometimes we just
have to be firm – kind but firm – in the declaration of the truth.

“Do not think that I came to bring peace on earth. I did not come to bring peace but a sword,” the
Lord said (Matt. 10:34; see also Rev. 19:15 about the “sharp, two edged sword” and the “rod of
iron”).  Think of Him overturning the tables of the money changers in the temple court.  In John
2:15 we find that He even used a whip.  Now think how different a feminine approach to this
problem would have looked.  Again, think of the Lord railing against the scribes and Pharisees in
Matthew 23.  The Lord was certainly compassionate toward all who recognized their failings and
asked for His help, but He did not hesitate to denounce those who refused to be separated from
their evils.  The image of a verbal sword is a propos, cutting through the conflicts of interest and
getting to the heart of the matter – indeed it is referenced in Revelation 1:16 as well as 19:15. 
But think of a woman wielding that sword.  Despite all the recent fantasy movies and literature
glorifying women in such roles, the doctrines are clear that women are not built for this.  In fact
even a modern woman’s response to egregious evils would more likely be to negotiate and try to
tolerate them rather than confront them, since a fundamental characteristic of the feminine mind
is to build relationships, which implies avoiding things that might cause alienation. 

Other examples of the Lord’s inherently masculine form of ministry could be drawn from numer-
ous Gospel stories, to say nothing of the book of Revelation, which speaks particularly of issues
relevant to the New Church.  In short, it’s not for nothing that God came into this world as a man
(vir), and it’s not just because the culture of the day required it.  Rather, I believe that the same
reasons for His advent as a male lead us to conclude that the priests who represent Him in this or
any age must also be male.

Miscellaneous Arguments

Again, despite the length of this paper, I think it is important to at least touch on some of the
many arguments in favor of female priests in the New Church.  In fact the arguments go back at
least as far as 1893, when Convention first began to debate the issue.   It’s been 36 years now6

since in 1977 Gertrude Dole Tremblay had a lengthy article published in Studia Swedenborgiana
(easily accessible now at http://www.baysidechurch.org/studia).  Since then the late Rev. Martin
Pryke and the Rev. Grant Schnarr years ago both wrote papers advocating for a male-only clergy. 
More recently the Rt. Rev. Louis King in his retirement circulated a paper supporting the ordina-
tion of women – based largely on the idea that the passages about distinctive roles for men and
women were only meant (in his view) to be applied within a marriage relationship.  Later Bishop

http://www.baysidechurch.org/studia)
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Peter Buss, Sr., wrote against this, arguing that the passages do relate to life outside of marriage. 
Still more recently the Rev. David Roth wrote for the council asking affirmatively about ordain-
ing women, and just this past year Shada Sullivan had two major papers (posted on our clergy
website) advocating it.  Mrs. Sullivan’s papers, in my view, merit special attention, as I find them
refreshingly thorough, thoughtful and logical – even though I disagree with her conclusions.

Of course the Rev. Chuck Blair has also made his views clear in a short paper on “balance,” and
most recently the Rev. Jeremy Simons has been a tireless contributor to the discussions in Bryn
Athyn, consistently advocating from the doctrines for the male-only clergy.  My apologies if I
have omitted other seminal papers from this list. 

Perhaps the most aggressive arguments most recently in favor of women’s ordination have been
posted by Jonathan Childs in the last quarter of 2013 on a Facebook page advocating for women
in the ministry of the General Church.  Here, taking up many of the arguments originally put
forward by Gertrude Tremblay, Jonathan has analyzed many of the passages quoted in this paper
and argued with great zeal that they don’t really preclude women from being ordained, in fact
they suggest the need for “balance” in the ministry by the inclusion of both men and women.

At the risk of over-generalizing I must say that I find much of the writing in these presentations
to be based on one of two premises, either the Writings are limited by Swedenborg’s knowledge,
culture or opinion, and have to be interpreted in the light of modern knowledge, culture and
opinion (thus not literally), or there is – as I see it – a tendency to conflate and confuse some of
the key teachings about the personal (human) regeneration process and the proper roles of the
sexes in the organizational life of the church.  One author, for example, writes extensively on
what she calls “the masculine principle” in both males and females, and “the feminine principle”
also in both.  I think we can all see quite easily how this might be derived from the doctrines, but
I believe that careful study shows this to be an incorrect application of the doctrines. 

Another point featured very thoughtfully in one of the pro-women’s ordination papers is that
neither the male nor the female “orientation” of any person in itself takes away from his or her
objectivity.  The issue is really one of whether we are aware of our emotional biases or not.  I
enjoyed the discussion of what “orientation” really means... unfortunately that word is never
actually used in the Heavenly Doctrines to describe the nature of men or women; it was supplied
by the translator in an effort to convey the meaning of the Latin, quod Masculus nascatur Intel-
lectualis, et quod Foemina nascatur Voluntaria.  But it may be just as well translated “that the
male is born intellectual and the female voluntary,” or, as it says later, “what is the same thing,
that the male is born into the affection of knowing, understanding, and being wise, and the
female into the love of conjoining herself with that affection in the male.” (CL 33).  This passage
is not about the love and wisdom in marriage, it is about how all men and women were created.

Jonathan Childs

As for Mr. Childs’ arguments, I respect his zeal and commitment to the doctrines, and I com-
mend his consideration of them, but I question his interpretation of the passages.  To give just a
few examples he quotes AC 568 in the Elliott translation this way: – 
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“…[T]he female disposition and make-up is such that the will or evil desire reigns
rather than understanding.  Every one of their fibers runs in that direction, and it is
their very nature.  The male make-up however is such that the understanding or
reason reigns; every one of their fibers runs in that direction, and it is their very
nature. …[N]owadays the will for good does not exist, but only evil desire, when
yet it is possible for something of the understanding or reason to exist…”

Mr. Childs rightly understands that this is describing a situation after the fall of the Most Ancient
Church, but he goes on to say, “But this is not a state of the women of the church today.... 
Women have become educated and improved in their wills and have risen above the state de-
scribed here.”

Unfortunately the Writings never say that.  Is it because they are dated and things have changed,
especially since the Last Judgment and the Second Coming of the Lord?  I don’t think so!  To put
this in perspective we need to understand the whole doctrine about the separation of the will and
understanding at the time of the first judgment and the establishment of the Ancient Church. 
How many passages do we read, again and again, about the corrupt, irredeemable quality of the
human will, such that the only way we can be regenerated even today is through the understand-
ing, and the establishment of a new will in the understanding?  There are too many even to begin
to cite.  The old will is what it is – in women AND in men, today as much as in 1749.  The point
is that it takes the understanding to usher in the new will, and while this is certainly the case for
both women and men, the teaching is that women come at this differently from men, and that
they do rely on the judgment of men in the process.

Mr. Childs also refers to CL 125 as a passage that relates strictly to the marriage relationship
between a husband and wife, and in this I believe he is absolutely right.  We read,

“In the case of married couples, the church is implanted first in the man, and
through the man in his wife, because the man with his understanding acquires the
truth that the church teaches, and the wife acquires it from the man.  But if the
reverse takes place, it is not according to order.  Nevertheless, this sometimes
happens, but only in the case of men who either are not lovers of wisdom and so
are not part of the church, or who hang like slaves on the bidding of their wives”
(Rogers).

But to suggest as he does that this special church that the couple forms within their marriage is
somehow distinct and different from the church they have “within themselves” seems to me to be
completely unwarranted.  The point of the marriage is that the two become “one angel,” and thus
one whole, one unit of the larger society that constitutes the church.  Rev. Bruce Rogers has
written at length on this matter in his paper published recently in New Church Life.  And while
advocates of women in the ministry may feel that none of this is relevant to their cause since
women are, after all, human beings in their own right, I think Mr. Rogers does a good job of
showing why it is relevant, and in a very important way.

Again, Mr. Childs quotes the Rogers translation of CL 90 and 91 referring to the distinct “em-
ployments” of men and women (“applications” in the Acton translation), and he again rightly
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demonstrates that these along with references to disposition, behavior and physique (affection,
ways and form in the Acton translation) are all examples or illustrations by means of which
reason alone can see the difference between the masculine and feminine natures.  A critical point,
often misunderstood in the church, occurs in CL 91, where we read, 

“With respect to the employment of the female, it can be seen that it has to do
with things that are works of the hands and are called sewing, needlework, and
other names, which serve for decoration, for her personal adornment, and for
enhancing her beauty.  Also, that it has to do as well with various tasks called
domestic, which complement the tasks of men (which, as we said, are called
occupational).  Women do these things out of an inclination towards marriage, in
order to become wives and so one with their husbands” (Rogers).

Now I am no Latin scholar, but when I look up the word here translated “employment” I find
applicatio, and the first English meaning I find attached to this word in my Latin dictionary is
“inclination.”  And I ask, looking at all the literature in the marketplaces of the world, not to
mention the scholarly studies done in the last 25 years, and our everyday experience, what
woman doesn’t have an inclination to make herself attractive to a man – for the reasons given? 
Yes, the specific tasks – sewing and the like – are mere illustrations, but the point stands, and the
illustrations may even have some spiritual significance.  

To say that things have changed now because women are better educated than in Swedenborg’s
day, or because they have different occupations, in my opinion completely misses the point that
women have a different constitution than men, and approach all of life differently from men. 
Does this difference matter in the work of the priesthood?  I believe the answer is yes; yes it does
because of the functional and representative role of the priest.  Of course CL 90-91 does not
specifically deny that woman can be priests, but the tone of the passage (and the definition of the
priesthood in the Writings) I believe fully supports this conclusion.

The “Harmful to Women” Argument

All this calls to mind another significant argument that has been developed at length in papers
and presentations, most notably by the Rev’s. Willard Heinrichs and Jeremy Simons, and argued
to the contrary by Julie Conaron: we’ll call this the “harmful to women” argument.  

I admit, this is my least favorite of all the issues since it involves the need to discuss inherent
weaknesses or vulnerabilities in women, as if there were no inherent weakness or vulnerabilities
in men who serve as priests.  Both have their strengths, both have their weaknesses.  We have
already reviewed some of the dangers to men in their roles as priests (p. 8).  Other hazards would
apply to men as well as women, i.e., any who allow their proprial or worldly concerns to take
control of their research, teaching, preaching or leadership in the church.

In men, obviously, there is the ever present risk that they might damage or destroy the very
principal that allows for their salvation, namely the transfer of the love of wisdom from them to
women, lest they love themselves on account of their wisdom.  This is outlined in the well
known passage, CL 88, where we read, 
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  “Those who are in the spiritual affection of truth are raised up into the light of heaven, even so7

as to be able to perceive the enlightenment. This it has been given me to see, and from it to perceive
clearly what comes from the Lord and what from angels.  What has come from the Lord has been written;
what has come from the angels has not” (AE 1183, itself a posthumous work!).

“There are ... two loves in a man, one of which is the love of growing wise, which
comes first, and the second of which is the love of wisdom, which comes after-
wards.  But if this second love continues on in a man, it is an evil love, and is
called conceit or love of his own intelligence.  It will be established later that to
keep this love from destroying man (vir), it was provided from creation that this
love be taken from him and transferred into woman, so that it might become
conjugial love, which makes him whole again” (Rogers).

If therefore any man – and perhaps especially a priest, since this would involve profanation –
were to love himself on account of the wisdom he has gained, this might well destroy him – and
not just his “masculine nature” but his eternal soul.  The fate of profaners as described in the
Writings is not pretty.  

But the risk to women, particularly, seems to be that by preaching they might “do away with
their feminine nature” (SD 5936) by trying to be like men.  Of course some say this warning does
not apply to women who preach like women (not trying to do it like men), but the traditional
interpretation of the passage is consistent with many other teachings, like SD 436, AC 266, 568,
8994, and those referred to earlier in this paper.  Anyway unlike the risk to men, which is not
specifically articulated in relation to the priesthood, the danger to women is, and that in itself
seems significant – perhaps as much for the church’s sake as for the woman’s sake.

By the way, some are inclined to discount passages from the Spiritual Diary as unreliable, but I
think it is important to remember that most of them that are pertinent to this discussion were
written well after Swedenborg’s spiritual eyes were opened, and some (like SD 6110, which has
a lot to say about marriage and the sexes) when he was well past the Arcana Caelestia and into
doctrinal works like DLW.  To suppose that they do not qualify as things which Swedenborg
received directly from the Lord “from the day of his call” because they do not “pertain to the
doctrines of the church” (TCR 779) or because they were not published by Swedenborg strains
logic, and discounts Swedenborg’s own statement to the contrary.7

Anyway, I leave the further development of this argument to others, since I don’t see it as funda-
mental to the thrust of this paper.

The Spiritual Sense Argument

Among the more creative, and I might sincerely say enlightened arguments in favor of women in
the priesthood is based on the fact that most of the passages, especially in the Arcana, that dis-
cuss the priesthood do so for the purpose of expounding the spiritual sense of the passages about
it in the Old Testament.  Thus a priest signifies something of the good of love from the Lord, and
what is said about that signification has nothing to do with a literal priesthood in our day.  



The Representative and Functional Roles of the Priesthood            page 29
in the New Church Require an All Male Clergy

This is a compelling point, easily missed if one is not paying careful attention to the reading. 
Indeed, I found in analyzing the study done by Mr. Rogers on the representative roles and degrees
of the priesthood that even he seemed to overlook this fact in many of the references he cited as
defining the role of a modern priest.  Examples may be found in AC 1361, 8770:2, 9809:7,
9954:7, 9957, 10017 and 10019:3, among others.  I believe it is true that today’s priest has the
same representation as the priest of Exodus, Numbers or Leviticus, but these passages do not say
so.  They are all referring to “the representative Church among the descendants of Jacob.”  Of
course AC 3670 (quoted on p. 3) does say so, but that passage is the exception.

The same may be said of references to priests in the book of Revelation.  For example,

“‘And makes us kings and priests’ signifies who gives to those who are born of
Him, that is, who are regenerated, to be in wisdom from Divine truths, and in love
from Divine goods.  It is known that in the Word the Lord is called ‘king,’ and
also ‘priest’; He is called ‘king’ from Divine wisdom, and ‘priest’ from Divine
love; therefore, they who are in wisdom from the Lord are called ‘sons of the
king,’ and also ‘kings;’ and they who are in love from Him, are called ‘ministers’
and ‘priests;’ for the wisdom and love with them is not from themselves, thus not
their own, but the Lord’s.  Hence it is that these are meant in the Word by ‘kings’
and ‘priests;’ not that they are such, but that the Lord is such in them, and causes
them to be so called” (AR 20, referring to Rev. 1:6).

Still, as I hope I have demonstrated in this paper, there is a whole set of teachings that does speak
about the priesthood in our day, and that affirms its representative role.  As for whether it is a
role suited to males, females, or both, that for the most part is admittedly a derived doctrine, but
derived from nearly 200 years of careful study of what the Heavenly Doctrines say about the role
of the priesthood and about the male and female minds.

Now again, some have said that ALL the references to males and females in the Writings –
especially in Conjugial Love – really refer to the intellectual and volitional qualities in everyone,
male or female.  But speaking of derived doctrine, this is a good example since the only way you
can draw this conclusion from what the Writings teach is by applying what the Writings say
about the Old and New Testaments to the Writings themselves.  Of course such a case can be
made, and an entire branch of the church has been based on that idea, but as I read the doctrines
there is a big distinction between what they say the Bible means and what they themselves mean
in any given passage.  I’ll even go out on a limb here and say that just as the Jews were obliged to
take the Lord’s words literally (which, by the way, includes literal metaphors), so we are obliged
to take the Writings literally, distinguishing between what they describe as facts and what they
describe as symbolic, lest we get into a quagmire of trying to decide for ourselves what every
statement really means.

The Priesthood vs. Ministry Question

Some have said that they see a big difference in the Heavenly Doctrines between the function of
a priest and that of a minister.  This is an important question and one that may well provide a sort
of compromise, if not a real, substantive solution to our debate.  We have already discussed how
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the doctrines define the work of the priest (p. 12).  But what of a “ministry”?

Though not exactly on point let’s begin with the spiritual sense of the word, ministry, as it is
explained in the doctrines.

“‘And charity and ministry,’ signifies the spiritual affection which is called char-
ity, and its operation.  Charity is a spiritual affection, because charity is love to-
wards the neighbor, and love towards the neighbor is that affection: that ‘ministry’
is its operation, follows from their being called ‘ministers’ in the Word who do
the things which are of charity.  The man who is a worshipper of God is some-
times called ‘a servant,’ and sometimes a ‘minister,’ and he is called ‘a servant of
God’ who is in truths, and ‘a minister of God’ who is in goods; the reason is,
because truth serves good, and good ministers to truth” (AR 128, Whitehead).

This of course ties in nicely with what we read in AC 6822, that is, that... 

“Good can be instilled into another by anyone in his country, but not truth, except
by those who are teaching ministers (ministri docentes); if others do this, heresies
arise, and the church is disturbed and rent asunder” (Potts). 

Now this complicates the issue, for what is meant by “teaching ministers” today?  Our traditional
understanding, again, drawn from the dozens of passages that explain the spiritual sense of
“priest” and “minister” in the Word, is that they are and must be priests.  And a well known
passage in the Arcana, often quoted in the work of evangelization (here translated “preaching the
Gospel”) supports this by referring to the work of “the ministry” conducted by Aaron and his
sons in the priesthood of the Old Testament.  We read,

“The reason why preaching the gospel is also meant is that preaching the gospel
implies all those things in the Word which have to do with the Lord, and all those
in worship which served to represent Him.  For preaching the gospel involves
declaring the truth about the Lord, about His Coming, and about the things of
which He is the author, namely things that belong to salvation and eternal life.
And since everything in the Word in its inmost sense has to do solely with the
Lord, and also everything in worship served to represent Him, the whole of the
Word is the gospel, as likewise was all the worship which was performed in ac-
cord with what was commanded in the Word.  And since the priests had charge of
worship, and also gave instruction, worship and preaching the gospel were
meant by their ministry” (AC 9925, Elliott).

But does this mean that “ministry” today is always a priestly function?  Probably not.  AC 9806
refers to a “ministry of judgment” conducted by kings and a “ministry of worship” conducted by
priests.  This, too, is about the spiritual sense of a specific passage, but it suggests a broader,
contemporary use of the terms.  And AC 50, 300, 905 and 1925 refer to “the ministry of angels”
in human life quite apart from any work of the priesthood.  

One promising reference in the Writings to contemporary ministry is in Charity 137, where, on
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the topic of uses and the general good of society, we read,

“All the offices and employments [in a society], regarded as to the goods of use,
constitute a form which corresponds to the heavenly form.  The heavenly form is
such that every individual there is in some ministry, some function, some office or
employment, and in work.  Such are all the heavenly societies, that no one may be
useless” (Whitehead).

Unfortunately for those hoping to see a distinction between priesthood and ministry, the passages
leading up to this one make it clear that “ministry” here does refer to the priesthood. 

A more fruitful search for some distinction may be drawn from references to the word, minister,
used as a verb.  HH 218 is among the scores of passages that refer to ministry in this sense as
humble service of all kinds for the sake of uses, along the lines of what is said about angels
“ministering” to the Lord after His temptations in the wilderness (Matt. 4), or His teaching about
those who did or did not “minister” to the needy in Matthew 25.  Matthew 27:55 also refers to
“many women who followed Jesus from Galilee, ministering to Him.”

The preponderance of teachings about ministry, biblical or contemporary, in the doctrines is
about the priesthood.  But the word in its broadest sense refers to service, and everyone in every
circumstance of life is meant to serve some use.  So I see no reason why men and women cannot
be “ordained,” that is, educated, prepared and authorized by society or the church to perform
specific uses on behalf of these institutions.  However it’s a big subject requiring more study than
would be useful for this particular paper.

The Church: Domestic or Forensic?

Finally although I’m not aware of any specific teachings in the Writings about this, I am aware
that many, including Mrs. Tremblay, have tended to regard service in the church as a “domestic”
use, and not something that takes us out into the marketplaces and other institutions of the world. 
I myself have thought of this when it comes to women serving with men on our church boards. 
The work all seems to have an “in-house” focus calling to mind the concept of the refuge or
sanctuary mentioned in CL 285 as the proper sphere of a wife.

But is this an appropriate way to think of the church with respect to the particular characteristics
of men and women?  Again, the marriage of the Lord and the church is NOT like the marriage of
a man and his wife, but is between the Lord and the members of both sexes in the church. On one
hand this would seem to suggest that both sexes should be participating in all the work of the
church, but on the other hand, some of that work, like that of the boards, is so closely linked to
the forensic uses of the world that it is hard to make a distinction.  Legal and financial matters,
real estate, property maintenance, employment decisions, all these things can of course be done
by women, but in the context of what the doctrines teach about the “application,” “employment”
or “inclination” (pick your translation) of each of the sexes, if they mean what they say, these
duties would fall more naturally into the hands of men.

A case has been made – and I have observed it for myself – that when women are on the boards
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of the church, the members are much more courteous and the meetings more civilized than they
are among men only.  But one of the problems with a mixed board is that most men won’t argue
with women (for a lot of reasons) and most women don’t like to argue with men, either, at least
not publicly, so they all tend to clam up rather than pursue a serious debate.  This may or may not
be a good thing, depending on the issues.  Furthermore, it is a common experience in churches
that when women take on leadership positions the men tend to abdicate – and gradually disap-
pear.  Saying this doesn’t make it right, of course, and it’s no reason to develop a male-only
policy, but it could be a social factor (rooted in the reality of men’s mental constitution) that is
worth considering.

True, the very word, ecclesia, which is Latin for church, comes from the Greek meaning “called
out.”  So we in the church are called out of the world and come together for mutual support in
worship and the life of religion.  And, in fact, women have always played key roles in the domes-
tic work of the church.  But to call the whole enterprise domestic would, I think, miss the point
about the church’s mission to the world.  We need to be thinking – spiritually – about how we
can help the world, and this effort, typically pushing the envelope of our church “comfort zones,”
may be an ideal place for men to shine.

Again, however, I leave the further development of this issue for others to pursue.  It could be a
big study in itself, including as it does many “jobs” or uses besides that of the priesthood.  Here I
ask only that we think seriously about whether any service within the church really should be
described as domestic or forensic.

G.  Conclusion: the Freedom of the Church

Importantly, in conclusion, there is the matter of freedom in the church.  Some argue that our
women will never be free until we “allow” them to be ordained in the General Church.  But there
are two problems with that idea.  First, it is insulting and patronizing to women – as if men (the
current priests and bishops) were in the position to “allow” women anything; and second, it
overlooks the fact that there is a completely different kind of freedom, and that is the orderly,
heavenly freedom to associate with like-minded people for the sake of uses derived from com-
monly held convictions.  Obviously no one is ever going to understand the truth of the Word
perfectly, therefore the doctrines make the point that the quality of the church is according to its
understanding of the Word.

“It is generally acknowledged that the nature of the Church depends upon its
doctrine, and that doctrine is derived from the Word. Still it is not doctrine that
establishes the Church, but the integrity and purity of its doctrine, thus the under-
standing of the Word. However, doctrine does not establish and build up the
Church as it appears with the individual man, but faith and life in accordance with
doctrine” (TCR 245, Dick).

This is why there is such a variety of churches in the world.  Notice, by the way, that there are
TWO churches mentioned in the above passage – the larger body of members and “the church in
the individual man.”  The former is defined by its doctrine, the latter by one’s faith and life. 
Thus despite all the wonderful teachings like AC 1799 and 1834 about the unity of those who
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make charity the leading principle of the church, “birds of a feather will flock together,” just as
they do in the distinct societies and provinces of heaven.  And they will flock, in line with the
correspondence of birds, according to their common understanding.  One household, “many
mansions” (John 14:2).  

We who represent a traditional view of the doctrines do not wish to “exclude” women from
anything, we only want to honor and live by what we sincerely believe the doctrines teach. 
Indeed, men are not “deciding that women can’t be priests” in the General Church.  This church
was founded on the principle, agreed to by all who joined, that gender roles are differentiated in
the doctrines and that accordingly priests should be men.  Even today there are many women,
often respectfully silent (and not inclined to participate in opinion surveys on this issue!), who
would be deeply disappointed should the priesthood in their church be populated by women.

So it is my hope that we can continue to thrive as a fellowship – a particular church – that is
unified in freedom around a set of commonly accepted principles drawn from the doctrines, one
of which is this matter of ordination.  If not, that is to say, if we can all be convinced otherwise,
or if some other branch of the church can do better and the General Church perishes from stub-
born insistence on concepts that are proven wrong, I suppose the Lord in His providence will
have had His way.  But so far, it seems, the ordination of women has not helped the Convention
Church grow, and as far as I know it has not helped the congregations of Christendom grow
much, either.  More importantly, every one of us needs the freedom to act according to our
rationality (DP 71) and that includes the freedom to associate in organizations whose members
agree in understanding, faith and life about just these sorts of things.

______
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